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HowtoSettlethePeople:TheContinuityandInnovationof“ConstitutionalAgenda”inModernChina
　 —ADiscussiononWangTao,LiDazhaoandMaoZedong LüXiaobo
　 Duringthetransformationfromimperialempiretomodernstate,Chinawasfacedwiththetensionbetween
universalismandparticularism．Fromtheperspectiveofmodernstatebuilding,neitherdidtheuniversalism
triumphnordidtheparticularismthrive．Instead,Chinesereexamineditsparticularitywiththeuniversalismin
mindandaccommodatedtheuniversalismwhenfirmlygroundedontheChineseparticularity．Whenstudyingthe
“constitutionalagenda”discussedbyWangTao,LiDazhaoandMaoZedong,theauthorfoundthattheyhad
beenconstantlyfocusedontheissueof“howtosettlethepeople”,giventhatChinahadhistoricallytreatedthe
ideathat“peopleisthefoundationofthestate”astheconstitutionalagenda．Chinesehistoryultimatelychosethe
People􀆳sCongresssystemasthefundamentalpoliticalsystem,whichenabledahistoricleapcomparedtothe
utopianimaginationbasedontheConfuciantraditionof“legacyofthethreegenerations”,andalsodemonstrated
annoticeabledifferencefromtheWesternconstitutionalism mainlyaimingatcontainingthepower．Therefore,

fromideathat“peopleisthefoundationofthestate”tothestrategies“centeredonpeople”,itreflectsthe
continuityofChinesehistoryaswellastheinnovationofcurrentgenerations．

UnearthedDocumentsandtheQuestionoftheOralVersusWrittenNatureoftheClassicofPoetry
EdwardL．Shaughnessy

　 ManyWesternscholarshavearguedthattheClassicofPoetrywasproducedinanoralcontext,suggesting
thatwritingplayedlittleroleinthecompositionandtransmissionofthepoetry．However,severalrecently
unearthedmanuscriptsoforrelatedtotheClassicofPoetrycallthistheoryintoquestion．Thepresentessay
makesuseofsomeofthesemanuscriptsaswellasotherpaleographicevidencetodiscusstheimportantrolethat
writingplayedintheearlyhistoryoftheClassicofPoetry．

EnforcingtheTaoandKeepingtheTao:

　 GenerationandTransitionofLiterati􀆳sLifeModeintheYuanandEarlyMingDynasties ZuoDongling
　 DuetotheinfluenceofNeoＧConfucianismsincetheSongdynasty,andinthefaceofvicissitudeofdynasties,

conflictandconvergenceamongnationalities,aswellasallkindsofcomplicatedpoliticalenviornments,the
literatiintheYuanandMingdynastiesmustmakechoicebetweenbecominganofficialorretiringfromofficial
lifetosticktotheirfaithofenforcingtheTaoorkeepingtheTao,thusformeddifferentpersonalityand
mentalitywhichhadprofoundandlonglastinginfluenceonliterarycreationandideaatthattime．Therewas

psychologyofspectatorpervadingamongtheYuanliteratibecauseoftherealityofpoliticalmarginalization
causedbynationalconflict,whichalsoconstructedthelossoftheiridealofenforcingtheTao,andtheidentityof
“hiddenConfucian”intheirseclusion．IntheMingdynasty,althoughtherewerechancesfortheliteratientering
theofficialcareer,theystillfacedthedilemmaoffearingcalumnyandridicule,orgotblamedfrequently,while
morepeoplestilllivedinseclusionstickingtotheiridealasaConfucian．Thisnotonlymadetheirpolitical
enthusiasmabaterapidlyandtheirpoliticalidealfinallyvanish,butalsoblowedtheirliteraryidealofreturning
nobilityandelegance．

WhatKindofNormsaretheEthicalNormsofArtificialIntelligence?

　 —Startingfrom “ConfucianRoboticEthics” WuTongli
　 Itisasignificanttopicintheartificialintelligenceresearchfieldthathowtheethicsnormsofartificial
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intelligenceareformulated．Mostfollowthewayof“idealruledoctrine．”However,thiswayofthinking,which

holdsaninstrumentalattitudetowardsartificialintelligences,doesnotworkintheory．Morethanever,itmay
bringhighrisksinpractice．Infact,theartificialintelligencesbasedoncausalＧreasoningmodelareautonomousin

arealsense．Thereisasufficientreasonfortheartificialintelligencestobequalifiedasmoralagents．Akindof

relationalrulescansettletheethicalissuesofartificialintelligenceinamoreplausibleway．Inthispointofview,

anartificialintelligenceisrequiredtoberesponsibleforitsactions,whichmeansitshouldbeendowedwiththe

propertyrighttosomedegree．

ThreeDecadesforStudiesofModernChineseLiteratureinHongKong,１９４９~１９７９ LiChengxi

　 WithahostofmodernChinesewritersandintellectualsmigratingorexilingtoHongKongaround１９４９,the

studiesofmodernChineseliteratureinHongKongemergedanoutbreakfromthebeginning,andlastedtillthe

reformandopeningＧupin mainlandChinain１９７９．Inthatperiod,manyscholarsparticipatedthisfieldand

formeddifferentgroupsovertime．Undertheinfluenceofmultiplefactors,greatachievementshadbeenmadein

aspectssuchasthestudiesofLuXun,thestudiesofmodernChinesewritersandtheirworks,thecollectionand

collationofmodernliterarymaterials,thewritingofhistoryofmodernChineseliterature,thecomparative

studiesofmodenliterature,introductionofoverseasresearchofmodernChineseliterature,andsoon,which

havedeepandbroadinfluenceuponthetimesandhistory．

HowHumansArePossible:LiZehou􀆳sConstructionofHistoricalOntology ChengZhihua

　 Intheeraofunprecedentedimpactonmetaphysics,LiZehouinheritsthequestionof“howhumansare

possible,”whichwaspresentedbutnotcompletedbyKant,andmakessystematicconstructionfromontology．

Inparticular,hesumsup“howhumansarepossible”inastartingpointandthreemajorproblems．“Astarting

point”means“humansalive．”“Threemajorproblems”refersto“howhumanslive,”“whyhumanslive,”and
“howishumanlife．”Inordertodemonstrate “how humansarepossible,”Litreatsthe “threeＧsentence

teaching,”thatis“historybuildingrationality,empiricaltransformingprior,psychologyformingnoumenon,”

asthetheoreticalpremise,andconstructstoolnoumenon,basedontheanalysisof “practice,”constructs

cognitivenoumenon,ethicalnoumenon,andemotionalnoumenonbasedontheanalysisofpsychological

structure,andthendiscussesthenatureof“degree”asthe“firstcategory,”whichareattributedtothehistorical

noumenon,thusformsthesystemofhistoricalontology．Thus,“howhumansarepossible”isansweredatthe

ontologicallevel．

From “AfterMayFourth”to“PostＧMayFourth”onthePossibleDimensionofCivilizationinthe２１stCentury:

　 The“ThreeＧstateTheoryofBeing”astheCoreThinking LinAnwu

　 Thepurposeofthisthesisistoreviewtheshocksof“tradition”and“antiＧtradition”sincetheMayFourth

period．From “flowersandfruitdrifting”to“rootsselfＧplanting”untiltoday􀆳sculturalrenaissance;wehave

enteredthe２１stcentury．AsamemberoftheNewＧConfucianism,theauthorreviewstheculturalpossibilitiesof
“AfterNewＧConfucianism”anduseshis“ThreeＧstateTheoryofBeing”asthecoretointerprethowithasbeen

fromtheoriginal“twoＧlayeredtheoryofBeing”(MouZongsan􀆳sphilosophy)turnedtofacethenewsituationof

globalizationandculturaldiversity．“ThethreeＧstatetheoryofBeing”,withthethreepillarsof“sourceof

Being,”“showingofBeing,”and“persistenceofBeing”isafusionofConfucianism,Taoism,Buddhism,and

Westernreligiousphilosophy．Itisveryimportantapproachofreadjustingcitizenjusticeandspiritualcultivation

inthecourseofmodernization．Inthisway,itisproperlyadjustedtogouptothe“Tao”,andontheotherhand,

itisspecificallyimplementedinthe“Life World．”Thisisapluralisticandunifiedone．Further,theauthor
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reviewsthecommoncrisisthatmaybebroughtaboutby“globalization”andseekstoovercomeit．Theauthor

thinksthatConfucianism,Taoism,BuddhismandTaoismhaveaveryvaluablemeaningoftherapeuticthinking．

Thiswillhelpopenup manyideologicaldialoguesafter modernizationandseekthepossibilityoffurther

integration．HealsopointedoutthatChinesecivilizationshouldplayanimportantroleasa “talker”anda
“interlocutor”inthe２１stcentury．

MenciusandXunZi􀆳sContentionandIntegration(WrittenConversations) GuoYi,LiuYuedi,andLiangTao

　 Editor􀆳sNotes:Generallyspeaking,Confucianismcouldbedividedintotwocompetingcamps:Menciusand

Xunzi．DuringtheSongandMingdynasties,NeoＧConfucianism wasthemainstreamofConfucianism．Onthe

onehand,theysaw MenciusandhisGoodＧNatureＧTheoryastheorthodoxy;ontheotherhand,theyrebuked

Xunziasthe heterodoxy．Such viewpoints had greatinfluence on modern scholars􀆳understandings on

confucianism．OtherscholarsbegantoobserveMenciusandXunzimuchequally,whichnaturallygaverisetothe

questionofreＧestimatingtherelationshipbetweenMenciusandXunzi．Actually,thisreＧestimationisrelatedtoa

seriesofmacroscopictopicssuchastherelationshipbetweentheFourBooksandtheFiveClassics,thereＧ

definitionoftheorthodoxyofConfucianism,thebalancebetweentheHeavenandhumanbeings,andthereＧ

arrangementoftherelationshipamongancientand modern,WestandEast．Therefore,itproduced much

disputationwithintheChinesehumanityacademiccircle．Thefollowingthreepapersaimstoimprovetherelative

researchandconversation．

AnInterpretationofConfucianClassics JingHaifeng
　 ConfucianismisoriginatedfromtheSixClassics,andtheformationoftheseclassicshadexperiencedalong

process．Besidesacomplicatedhistoryofliteraturecompilationandassembly,thechangesinideaalsohappened

repeatedlyinaverylongtime．ThestructureofstudiesofConfucianclassicssincetheHandynastybecamethe

basicformthatConfucianismbeingtransmittedfromgenerationtogeneration,aswellasthemaincontentof

Confucianism．YetConfucianismstillwentthroughatortuousandcomplicatedjourneywithmuchdiversityand

richnessaroundproblemssuchaswhatcouldberegardedasclassics,howtounderstandtheclassics,andhowto

conducttheConfucianprinciplesofrighteousnessconcretely．Inthisprocess,theinterpretationofclassicsplayed

aparticularlyimportantrole,becauseinterpretationappearedwiththeformationofclassics,andtransmissionof

theclassicsaswellascontinuityofthesignificancecouldnotdowithoutinterpretation．Sotheinterpretationsof

classicsplayedakeyroleintheformationandevolutionofConfucianism．Howtomakenewunderstandingand

interpretationonthesignificanceof “interpretationsof Confucian classics”in a perspectiveof modern

hermeneuticsisonepartofimportantworksinmodernizationofConfucianism．

OntheImplicitandSolidStructureoftheGenderDifferenceinTraditionalChina RenXianpin

　 Intheprocessoftransformationtothesocialandculturalstructure,thenaturaldifferencebetweenmenand

womenistransformedintothegenderdifferencewhichmeansmenaresuperiortowomen,whichisanormal

phenomenonineachculturearoundtheworld．ThegenderdifferenceintraditionalChinesesocietyisnotbinary
oppositesunderwhichmencompletelysuppresswomen,butitisthesuperiorityofmentowomenundersingle

patternwheretwogendersdependentoneachother,whichhasextremelyimplicityandsolidity．Thiskindof

implicityandsolidityisnotonlybecauseoftheintegrationofpoliticsandethic,butalsohasmoreprofound

economicandpoliticalfoundation．Itisnotonlyanorganicpartofthewholeculturalstructuresystem,butalsoa

manifestationofitscorecharacteristicsingenderrelations．Theownershipofpatrilinealfamilyistheeconomic

basisofthegenderdifferenceofthesinglepatternunderwhich menaresuperiortowomen．Thepolitical
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organizationformwiththesamestructureofcountryandhomeprovidesstrongpoliticalguaranteeinsteadof

touchingthegenderdifferenceinthefamily．TheConfucianideologywiththeintegrationofsocialandethicmode

makesthegenderdifferencecategorizetothepoliticalorganizationalsystemandmorestable．Itisthesocial

modelwiththeintegrationoftheConfucianideologyandsocialorganizationandtheontologysystem of

traditionalphilosophywithheavenandearth,yinandyang,maleandfemalethatcarriesoutthegender

differencetoalllevelsofthesocialorganizationandallareasofnatureanduniverse．Itisthewrap,stackingand

solidificationoftheeconomicownershipform,politicalstructure,ideology,socialorganization,philosophyand

allotherlevelsoffactorsthatmakethestructureoftheChinesegenderdifferencebecomeafirmstructure

system withinterconnectivity,concealmentandflexibility,keepingpeoplewithinitscontrollongtimeand

unaware．Thus,analyzingtheinternallayeredstructureisthekeytodispelthecurse．

TheFeminineEducationandMotherEducationamongHereditaryAristocracyintheSixteenKingdoms

　 andNorthernDynasties:AFacetofCulturalInheritanceinMiddleMedievalAristocracy WangYongping
　 AristocraticwomenintheSixteenKingdomsandNortherndynastiesgenerallyacceptedgoodeducationon

ceremonialrites,Confucianclassics,andhistoricalrecords,whichprovideadequatequalificationfortheytaking
careofroutinefamilymattersandimplementingfamilyeducation．Especiallyforthosemisfortunatefamilies,

womenraisedandeducatedtheheir,andtooktheresponsibilityoffamilyinheritance．Firstly,theireducation

attachedimportancetoConfucianceremonialritesandurgedmoralityofdescendantstomaintainthefamily
harmonyandgainsocialreputation．Secondly,theypaidattentiontotalentandlearningoftheirdescendantsby
eitherteachingConfucianclassicsandhistoryinperson,orencouragingthemtoseekmentors,toshapethe

characterandcultivationforofficialcareer．Thirdly,theypaidattentiontoteachinggoverningabilityaswellas

ideasofloyaltyandincorruptibilitytoensuretheachievementsoftheirdescendants．Bysuch “mother

education,”manyaristocraticfamiliesownedqualifiedsuccessors,whichnotonlycontributedtothecontinuity
offamilystatus,butalsohadprofoundimpactontheinheritanceoftheHuaxiaculture．

TheTransformationofJadeHistoryandtheArtArcheology:

　 ShenCongwen􀆳sStudiesonAncientChineseJade LiQingguo

　 SoonafterShenCongwenchangedfromPekingUniversitytotheChineseHistoryMuseuminAugust１９４９,

hebegantoengagehimselfinstudyingtheChineseancientjade．Inthesameperiod,hetaught“Techniquesof

ChineseJade”attheCentralAcademyofArt．However,theresultsfromthisstudyremainedunknownfora

longtime,tillithasbeenpublishedintheCompleteWorksofShenCongwenin２００２．Inthismanuscript,Shen

undertookadetailedsurveyontheprovenienceandproductionoftheancientChinesejade．Concerningjade􀆳s

transportationtotheMiddleChina,hediscussedalsothequestionsaboutculturalcommunicationbetweenChina

andthewesternregionsandcorrelatedtheonceisolatedanecdotesinto“aseriesofhistoricfacts．”Byanalyzing
typicalprocessesofjadehistoryandcriticallytreatingentrepreneur􀆳senterpriseandhistoricknowledge,hewas

abletorevealnewinsights．Whilediscussingthetechniquesofjadecarving,hepaidattentiontotheartstyleand

freespiritoftheShangandZhoutimes．Heextendedthereforethehistoryofmaterialculturetothenewfieldof

theaesthetique．WithhisinterestintheartarcheologyShentalkedabouttheChineseculturalhistoryin

combinationwiththeChinesearthistoryandsoenrichedtheartisticaspectsofhistorystudies．Followingthe

traditionalmethodoftwofoldconfirmationbymeansofcombiningunearthedartefactsandsourcematerials,he

developedhisown“methodofallＧroundsearching”．Owingtothismethodologicalinnovation,hiscriticalstudy
makesclearsomehithertodifficultquestions,andevenunsolvableproblems．AlthoughthisworkofShenwas

nottakenintonoticebyscholarshiphistory,itscontributionshouldnotbeneglected．
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